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THE ANCIENT CHURCHES.— No. II. 

THE CHURCH OF AFRICA. 

In an article entitled the Church of Italy, in onr October 
number,* we presented our readers with some extracts 
from early ecclesiastical history, which proved, we think, 
most conclusively, that in Italy, (where we might naturally 
have expected the supremacy of the Church of Rome to 
have been the most universally acknowledged, if it had 
been indeed true that she was, by Divine appointment, the 
mistress of all other Churches,) the Bishops of Milan, 
Bavennn, and Aquileia, even so late as the sixth and 
seventh centuries, vigorously maintained the very contrary 
doctrine, and asserted their complete independence of any 
such authority. 

We now proceed to consider another class of Churches, 
of great influence and importance in the primitive ages— 
the Churches of Africa, which, it will be recollected, pro- 
duced two at least of the most influential fathers of the 
Latin Church, St. Cyprian and St. Augustine. We shall 
select the periods at which these celebrated fathers flourished 
especially for consideration, and commence with St. Cy- 
prian, who preceded St. Augustine by about a century and 
a half. 

I. — AGE OF ST. CYPRIAN. 

In a former number we gave our readers a short sketch 
of the martyrdom of St. Cyprian, who, it will be remem- 
bered, was Bishop of Carthage about the middle of the 
third century. 

Carthage was at that time a most populous and impor- 
tant city, governed by a Roman proconsul appointed 
by the Emperor ; and between that city and imperial 
Rome there was the most constant intercourse, as 
Rome received immense supplies of corn from Africa, 
and held, perhaps, more constant communication with 
Carthage than with any other city in the empire. There 
had long been a Christian Church in Carthage, '■ and 
Cyprian was made bishop of it, a.d. 246, or, according 
to some, 248. 

Carthago had then a precedence in Africa similar to 
that which Alexandria had in Egypt, and Antioch in the 
East ; and as Cyprian never was supposed by either Roman 
Catholic or Protestant writers to have been either a 
heretic or schismatic, but, on the contrary, is always relied 
on by bothparties as the most vigorous ad vocatcfor church 
discipline and unity, and acknowledged as a saint by the 
Church of Rome, we may safely and fairly take such of 
his writings as can be relied on as genuine to be a faitli- 
worthy exponent of the true relative positions of the 
Churches of Rome and Africa in the middle of the third 
century, little more than two hundred years from the 
death of our blessed Lord. 

Let us begin, therefore, by inquiring what light St. 
Cyprian has thrown upon the history of that period, in 
relation to the boasted superiority now claimed by Rome. 

There are extant of the works of Cyprian thirteen 
treatises and a large number of letters written either by, or 
addressed to, him, nearly all of which are deeply interest- 
ing and instructive, and give us an insight into the 
opinions and controversies of the third century, which, 
probably, no other writer has afforded to the student of 
ecclesiastical history. 

Among the letters of this valuable collection, several 

* See Catholic Latmait, vol. Ti., p. 111. 

• The famous Tertulliau was made a presbyter in the Church of 
Carthage, a.d. 192. 



have been preserved which passed directly between Car- 
thage and Rome during the period of Cyprian's episco- 
pate ; some written by Bishops of Rome to Cyprian, 
others by Cyprian to Bishops of Rome. Some written by 
the presbyters and deacons of the Church of Rome to 
Cyprian, and others from Cyprian to the presbyters and 
deacons of the Church of Rome. 

No documents could possibly be imagined better calcu- 
lated or more likely to throw light upon the relative 
positions of the two Churches of Rome andCarthagc than 
such letters as these. 

Let us open our eyes to that light, use those valuable 
writings candidly and fairly, and judge whether they 
prove supremacy in Rome and subordination in Car- 
thage ; or whether, on the contrary, they do not demon- 
strate the most perfect equality and completest indepen- 
dence between the two Churches, one of another. 

We are so much accustomed in modern times to hear the 
Bishops of Rome exclusively styled Popes, that it may, 
perhaps, startle such of our readers as have not read our 
article on the title of Pope in our last September number, 
to find St. Cyprian (who never was Bishop of Rome, 
and, probably, never set his foot in that city) styled 
Pope Cyprian by the presbyters and clergy of Rome 
themselves, in no less than four letters addressed to him 
by their body during the vacancy of the Roman See. 

The first of these letters was written in the year 250 
from the clergy of Rome (after the martyrdom of their 
bishop, Fabian') to the clergy of Carthage, concerning the 
retirement of Cyprian, and is number viii. in Bishop 
Eells's Oxford edition, and number ii. in the ISenedietino, 
or Baluze's edition. 

It commences thus: — "We have been informed by 
Clemcntius, the sub-deacon, who is come to us from you 
upon that occasion, that the blessed Pope Cyprian hath 
retired for a certain reason," cic , fie. 

The second was written about the end of August in the 
same year, A.r>. 2."i0, and is headed — "The presbyters and 
deacons dwelling at Rome to Pope Cyprian send greet- 
ing." and ends with this passage— ''Most blessed and 
glorious Pope, we heartily wish your welfare in the Lord, 
and beg your remembrance of lis.' 

This epistfe also commences with an explicit admission 
that no bishop was appointed by God judge over the con- 
sciences of other bishops, though it was a commendable 
practice to do (what Cyprian always did,) viz., endea- 
vour to have the approbation and concurrence of his 
associates and colleagues the bishops of other Churches, in 
matters of common interest to the Church at lar^-e. 
The passage is as follows : — 

" Although a goad conscience which witnesseth to itself n 
punctual observance of God's commandments, and a steady 
adherence to the strict rules of evangelical discipline, is usually 
content with the j ttdgment which God passeth on it, and neither 
feareth the censure nor courteth the applause of any one he- 
side him ; yet they ore, cenainly, entitled to a double portion of 
honour who, knowing that they have, no judge of their consciences 
but God only, yet are desirous that their ministry should have 
the approhation of their brethren. It is no wonder, therefore, 
brother Cyprian, that a man of your modesty and diligence in 
your trust should pursue this course, and he fond of having us 
appear, not an judges of your minUlry, hut as associates with you 
in your measures, partakers with you in the just applause of 
your conduct, and equally with you entitled to the honour of 
your counsels, as the vouchers of them." 

The third letter, to which wc have referred, is ad- 
dressed by a number of confessors, then in prison at 

Rome, to St. Cyprian.' 1 The heading is as follows : 

" Moyses and Maxima?, presby ters, and Nicostratus and Ru- 
finus, deacons, and the otiier confessors who are with them to 
Pope Cyprian send greeting." 

It relates, as the other did, to the subject which at that 
time necessarily engrossed much of the attention of the 
Church— viz., how those should be dealt with who under 
the trials of the Decian persecution had lapsed or aposta- 
tized, and were subsequently desirous of being restored to 
the communion of the Church. Some were for the imme- 
diate and unconditional restoration of such persons ; others 



for their permanent exclusion from it. St. Cyprian took 
the more moderate middle course, which those confessors 
loudly applaud in a passage which seems to us to demon- 
strate that they (though themselves belonging to the 
Church of Rome) had no idea that the Bishop of Rome 
alone had any power of deciding the matter ; but that 
such power was vested in the Church universal— viz., 
the whole body of bishops, presbyters, deacons, and con- 
fessors, and even the faithful laity who had held their 
ground, and not fallen away in the time of persecution. 
Wo give the whole passage, which is as follows : — 

" We cannot forbear to express our most particular satisfac- 
tion, and with it to add our eulogies of your conduct in the 
just rebukes you gave to those offenders who, forgetting the 
heiDousness of their sin, had too haslily extorted the peace of 
the Church from some of your presbyters in your absence* 
quite out of course and rule ; as likewise to those presbyters 
themselves, who, without any regard to the tenor of the Gos- 
pel directions, and with too little respect to the dignity of their 
holy religion, have tamely given the holy of the Lord to dogs, 
and 'cast his jewels before swine;' whereas so foul an offence, 
which had spread itself with such infinite desolation almost 
throughout the world, should have been treated with all the 
deliberation and care imaginable. The whole body of bishop*, 
presbyters, deacons, confessors, ' and even those of the laity 
who had kept their ground and had not fallen away in the time 
of persecution, should have been consulted in it, as you in your 
letters have declared your sentiments ; and, indeed, otherwise 
whilst we aretoo officious in stopping one oldbreach, we shallbein 
danger of making twenty new ones ; for what is become of God's 
word whan we arc thus forward and easy in granting pardon to 
offenders ? We agree they should he tenderly and gently handled, 
and so bo trained up to the just season of forgiveness ; but, then, 
they should be instructed likewise out of the holv Scriptures 
how great and grievous tluirsin is, above ail other offences which 
liny would have eottiiuitted." 

The fourth letter* is also addressed by the presbyters 
and deacons dwelling at Rome to Pope Cyprian ; and 
strongly corroborates the perfect equality and complete 
independence of the two Churches at that period. At 
the close of it, alluding to the case of the heretic Priva- 
tus, they say, "You have acted according to your lauda- 
ble custom, in desiring that we should be acquainted with 
a matter we have so much at heart ; for we ought aWof 
us to be watchful for the whole body of the Church, whose 
members arc here and there planted throughout her 
several provinces ; but, indeed, before the arrival of your 
letter, we were no strangers to the craft of that subtle 
manager ; for once before, when a certain standard- 
bearer came hither out of that wicked troop, who 
will be ready to serve Privatus in the same quality, 
and would have surprised us into granting him letters 
of communion, 11 he was soon found out, and was disap- 
pointed of the letters he would have obtained from us." 

Having thus shown how Cyprian was treated by the 
clergy of Rome, let us proceed to see how Cyprian dealt 
with their bishops, when he happened to differ in opinion 
with them.' 



c No. xxxl. in the Ben. Ed., and xix. in the Oxford Ed. 

* No. xxsi. Ben. Ed.; No. xxxi. Oxon. This epistle, according to 
Raluze and the Benedictines, concludes like the former—" Optamns te 
beatissime ac glnriossissime Papa, &c ;" and Battue in the n ote expresses 
surprise that Rigaltius had substituted another paragraph which he 
could not And anywhere.— Cyp. Op. p. « Ben. Ed. Venet, 1758. 



• Cyprian specially alludes to this act of insubordination in some of 
hisptcsbyters in his 17th epistle (Oxf. Ed,) addressed to bis lay brethren, 
written in his retirement, ad. 250 " I am informed that some of our 
presbyters, forgetting the rules of the Gospel, and not considering the 
tenor of those letters which the martyrs wrote to mc upon this occa- 
sion, and throwing off all regard to the honour and authority of my 
episcopal chair, have already communicated with the lapsed and ad- 
mitted their oblations, and gave them tile holy sacrament ; whereas 
they should have risen (you koow) to this privilege by proper steps." 

f it is true that this l.tter, like the preceding one, was written 
dnring the vacancy ol the Roman See, after the death of Fabianus, 
and before the appointment of bis successor Cornelius, a.d. 251 ; but 
that the council i elVrred to was not one to be assembled merely be- 
cause of the vacancy of -be Roman See is plain fi om the preceding 
letter, to which we have already referred (No. xxx ), which contains 
a similar pissage, in which, after referring to the death of Fabianus, 
and that they were then, through the difficulties of the times, without 
a bishop, they proceed as follows, evidently contemplating a period 
whrn they should ag on have a bishop, and the mode of dealing with 
the lapsed might be deliberately considered and determined on : — 
" We are of year opinion in this important affair ; hut the peace of 
the Church herself should be waited for before anything be concluded 
in it, and thn ice may at large debate it in a full assembly of bishops, 
presbyters, deacons, coofes'ors, and such of the laity as ha*e stood their 
ground in time of danger." 

s F.pistle, No. xxx., Ben. Ed. ; No. xxxvi. Oxon. 

h Tiiis was the way in which one Church acknowledged the mem- 
bers, or the bishop of another. Letters of communion were also sent 
by .very bishop ution his accession to the episcopal throne to ad the 
bishops within his reach, by them to be communicated to others. 

1 We are obliged.to omit noticing the letters written by Cyprian to 
Popes Cornelius and Lucius, In which he treats them as brothers, with 
whom he was on terms of tho most perfect equality; but they are 
really worthy the attention of the carious student. 
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An occasion happened soon after the appointment of 
Pope Stephen. Cyprian and his colleagues wrote to 
Stephen immediately after his appointment to try to 
enlist him on their side, against the practice of receiving 
into the Church persons who had been baptized by 
heretics, without re-baptizing them, by mere imposition 
of hands. Cyprian and his colleagues contended that the 
baptism of heretics was null and void, and that, there- 
fore, those who conformed to the Catholic Church ought 
to be re-baptized. The close of that letter is strongly 
illustrative of the equality which Cartilage then claimed 
with respect to Koine, and we therefore transcribe it, 
though at the risk of tediousness. 

"These, our sentiments," says Cyprian, "we have 
thought fit to lay before yon, dearest brother, agreeably 
to that mutual affection an I respect which we owe one 

another We are aware that some are so 

addicted to the opinions they have once imbibed that 
they will not easily change them ; and yet, though they 
are for abiding by the usages to which they have been 
peculiarly accustomed, they keep still their good agree- 
ment and correspondence with their colleagues. And 
in this point we are perfectly of their opinion — to obtrude 
nothing upon any one, nor to prescribe any law ; since 
every bishop in the government of the Church commended 
to him hath discretionary powers, and is accountable to 
God only for the use of them. We heartily bid you fare- 
well, dearest brother, and so take our leave. "> 

Pope Stephen replied to this letter of Cyprian and his 
colleagues in an epistle which is lost, but which seems, 
from the next letter of St. Cyprian, to which we shall 
have occasion to refer, to have been anything but 
either satisfactory or conciliatory. Doubtless, if it had 
been more creditable to Stephen's temper and character, 
it would have been preserved as carefully as Cyprian's 
letters have been, which put on record his feelings on 
receiving Pope Stephen's epistle. 

Let our readers judge from the passages following 
whether St. Cyprian admitted the subordination of Car- 
thage to Borne, and considered Pope Stephen as the 
vicar of Christ upon earth, to whom all other bishops 
were subject, as the supreme head of the universal 
Church ; or whether, as he had already stated in his 
letter to Pope Stephen, he felt that he was accountable 
TO God alone. 

The letter we allude to is one addressed to Pompeius, 
Bishop of Sabrata, in Tripoli, and forms No. LXXIV. 
both in the Benedictine and Bishop Pell's editions of 
St. Cyprian's works. It is referred to, also, both in 
Gratian's Decretuni k and St. Augustine's works, 1 in seve- 
ral places, though it is designedly omitted in the Koman 
edition of Manutius, of 1564, as disparaging to the 
Papal authority, which, no doubt, it is to a striking 
degree. 

" Cyprian, to his brother Pompeius, sendeth greeting : 

" Although, my dear brother, I have comprised the 
substance of what may be said upon the case of bap- 
tising heretics in those several letters of which 1 have 
sent you copies, yet, inasmuch as you desire to be made 
acquainted with what our brother Stephen hath returned 
in answer to my letters upon that subject, 1 have here- 
with sent you a copy of such his answer, in reading which 
you will more and more observe his error, who labours 
to maintain the cause of heretics against Christians and 
the Church of God. For, among other things written 
by him unwarily and unskilfully, with pride, irrelevance, 
and self-contradiction, he hath proceeded so far as to 
dictate thus™ : — ' If any come over to us from any heresy 
whatsoever, let no innovations be made in the custom 
banded down to us from tradition ; and, therefore, let 
such persons be received by imposition of hands, in 
order to their penance ;» forasmuch as they who are 
properly heretics baptise not the persons who come over 
to them from any other sect, but receive them by com- 
munion only.' In which words he hath forbidden those 
to be baptised who come over from any heresy what- 
soever ; i.e., indeed, he hath pronounced the baptisms of 
all heretics to be legal and valid. And whereas each 
particular heresy hath a distinct baptism, and holds its 
distinct errors ; he, by communicating with each upon 
the foot of such baptism, amasseth their whole heap of 
errors, and sheltereth them within his own bosom. He 
hath been pleased, moreover, to issue out his further 
orders, forbidding any 'innovations to be nuide in the 
customs handed down to us from tradition;' as if lie 
Could be censured for making any such innovations, who 
is for maintaining unity of the Church, and for insisting 
on her title to baptism, exclusive of other pretensions ; 
and not rather he who, overlooking all regards of unity, 
declares himself in favour of injurious usurpations, and 
of false and pretended baptisms." 'Let no innovations 
(saith be) be made in the customs handed down to us 

1 Epistle, No. lxxii. in both the Benedictine ami Opioid ediUuns. 

* Gratian's Decretum, pt. i. distinct, viii. c. 9. 

1 St. Auettstine, Lib. 5 de baptisroo adversus Donatiato?, cap. 23, 
Bd Lib. «, c. 7, tots. iz„ pp. 196, 163 Ben. Ed. See also Facundoa, 
Lib. 10, c. 3, p. 162. girmond Ed. Paris, 1C76. 

m " Quo lecto, maple et magts ejus errorem denolabl?, qui nesretico- 
ronl causam contra Christianas et contra ecclealam Dei aaserere co- 
aatur. Mam inter cetera vet superb* vel ad rem non pertinent!*, vel 
stbi tpsi contraria qna» Imperite atque Improvide scrlpsit," etc. —Ben. 
Ed. Yenet 176«, p. SJO. Oson. Ed. 210. 

* AH notorious offender! were, in early times, obliged to perform 
public penance, in order to be relieved from the censures of the Church. 

° " Et noa Ule utiqne qui tmitatis oblltus mendacla et sMlaglapro- 
phaoaj tioctlonU utnrpat." — p. 831. Ben, Ed. 



from tradition.' But from whence. I would ask, have 
we this tradition ? Do we derive it from the immediate 
authority of our Lord Himself in the Gospel? or cometh 
it down to us from the directions of the Apostles in any 
of their epistles ? For God hath most plainly given us 
to understand that His written will is to be followed, 
when we find Him thus directing Joshua, and saying, 
'This book of the law shall not depart out of thy mouth, 
but thou shalt meditate therein day aud night, that thou 
mayest observe to do all which is written therein.' If. 
then, there be anywhere extant, either in the Gospel 
itself, or in the Epistles or Acts of the Apostles, an ex- 
press direction that heretics should not be baptised, but 
only receive imposition of hands in order to their 
penance, let such an holy and heavenly tradition be, by 
all means, observed .... but if it was never in 

times before commanded or written that hands should 
only be laid upon heretics, in order to their penance, and 
so they should be admitted to communion ; if, further, 
there be but one baptism, and that with us, in the pale 
of the Church, and granted by the favour of God to her 
only, what o6sfinaf.e and hardy presumption 9 must it be 
to prefer the tradition of men before the appointment if 
God; nor, at the same time, to consider that God is 
always angry wherever human tradition overlooks or 
weakens the authority of the divine commands ? 

" Our brother Stephen hath, indeed, laid before us a 
notable tradition, and of great authority, .to lead our 
practice ; for in the same part of his letter he has added 
the following words : — ' Forasmuch as they who are 
properly heretics baptise not the persons who come over 
to them from any other sect, but receive them by com- 
munion only.' It seems, then, that the Church of God, 
the spouse of Christ, is sunk to such a low ebb of mis- 
fortunes that she must even take the pattern of her 
practice from heretics ; and in the celebration of her 
heavenly sacraments light must borrow from darkness 
her methods of discipline, and Christians must follow the 
example of anti-Christs. But what blindness of heart and 
corruption of manners must it be which will not suffer us 
to acknowledge that unity of the faith which is derived 
to us from God the Father, and from the tradition of 
Jesus Christ, our Lord and God?'" 1 

We might, if our room permitted, give several other 
extracts from this remarkableletter, showing how utterly 
unconscious St. Cyprian was that Pope Stephen was in 
any way his ecclesiastical superior, or one who possessed 
any divine right to guide the universal Church in matters 
either of faith or practice. Ho evidently treats him all 
through not only as fallible, but as one who, in his opinion, 
had most perversely and obstinately, and without any 
excuse, attempted to lead others into heretical pravity. 
We must content ourselves, however, with one or two 
additional passages. 

" I wonder why our brother Stephen should proceed so 
far in his obstinate opinion ...... 

Doth he give glory to God who approves himself a friend 
of heretics and an enemy to Christians, and as such would 
excommunicate those bishops of God who stand up for 
the truth of Christ and the unity of His Church? . . . 
Well may hsresics and schisms spring up daily, and shoot 
out their fatal branches with inlinitu increase, spreading 
far and near the effects of their deadly poison ; whilst they 
gain authority and establishment from certain advocates 
who patronize their baptisms, and therewith betray the 
true faith, by defending within the Church what is acted 
out of it, or in opposition to it. ... Let us behave, 

dear brother, as becomes the faithful soldiers of God, who 
serve under Him with a sincere devotion ; and, accord- 
ingly, let us guard the camp, iu which lie bath posted us, 
with fortitude and honour. .... AVherefore, dear 

brother, upon a thorough discussion of this important 
question, and of the arguments which support it, we have 
determined to proceed in this way, viz., to baptise till who 
come over to the Church from any heresy whatsoever, 
excepting those only who, having been before baptised in 
the Church, have, after sueli baptism, gone over to heretics; 
for as to them, when they return to us, they need only to 
be received by imposition of hands, upon tlieir submission 
to perform penance, ami so may be reinstated in the sheep- 
fold from which they have strayed. And so, dearest 
brother, I heartily wish you farewell." 

There is another letter preserved among the epistles of 
Cyprian,' though nor written by hiia, but to him, by Fir- 
milian, Bishop of Ctcsarca, in Cappadocia, which throws 
similar light upon the complete independence of the rest 
of tha Church of the Bishop of Home in the times of 
St. Cyprian, in the third century. It is generally believed 
to have been originally written in Greek by Firmilian, 
and translated into Latin by St. Cyprian himself. Baluze, 
in his edition of St. Cyprian's works (which was nearly 
ready for the press at the time of his dealb, and afterwards 
completed and published by the Benedictines), states that 
this letter of Firmilian is to be found in no less than 26 
MSS. codices, and yet that it was omitted designedly by 
Manutius in the Roman edition of 1564, and that Pame- 
lius confesses that he would have also omitted it in his 
edition, but that Morelh'us had already published it ; 

f '» Quae ista obstinatto est qucve presumptio, humauam traditioaem 
divine disposition! anteponere."— p. 333. 

t " Qua vero est aaimi cascitas, qu» pravitas, fldel onltatem de Deo 
patre, et de Jesu Christ! Domini et Dei noetri Iroditione venlentem 
nolle eognoacere ?"~lbid. 

' J?o, Ixxv, la both the Benedictine and Oxford editions. 



so that it could not be wholly left in darkuess or consigned 
to oblivion. 

We have only room for a few extracts, in which he, 
with the most cau«tic irony, inveighs against Pope Stephen. 

" How diligently has Stephen observed these salutary 
commands and admonitions of the Apostle Paul, in the 
4th chapter of thcEphesians, to cultivate, above all things, 
humility and meekness? What can he more lowly and 
meek than to have disagreed with so many bishops 
throughout the whole world, breaking peace with them 
severally, in various words of discord, now with the eastern 
Churches, now with yourselves who are in the south ? 
. . . This is to have kept the unity of the spirit in tbe 
bond of peace — to ct<( himself off from the unity of charity, 
and in all things to mate himself an alien to the brethren ; 
and with the fury of contumacious discord to rebel against 

the sacrament and the faith And yet 

Stephen is not ashamed to give support to such (heretics) 
against the Church, and for the upholding of heretics to 
divide the brotherhood ; nor, further, to call Cyprian false 
Christ, and false Apostle, and deceitful worker; 
he, conscious that all these marks are in himself, has been 
beforehand, and falsely objected to another what he 
himself deserved.' '* 

It was thus that Pope Stephen's attempted excommu- 
nications, by which he made divisions in the Church, were 
regarded by Catholics in the times of Cyprian. Is it pos- 
sible to believe that either the Churches of Africa or of 
Asia, of which Cyprian and Firmilian were then dis- 
tinguished leaders, bad ever heard of such a doctrine as 
the supremacy of the Pope, or had tbe faintest idea that 
the Church of Rome was the mother and mistress of all 
Churches?' On the other hand, is it not plain that St. 
Cyprian thought he ought to be guided by the written 
Word of God in such matters, without any regard to the 
traditions of Rome ? 

It AGE OF ST. ACCVJSTINE. 

We now proceed to tbe second stage of our inquiry, and 
that the African Church had not submitted itself to the 
power of Kome nearly two centuries later than the time of 
Cyprian will appear clearly from the conduct of the Councils 
of Carthage in the years 418 and 419, in the time of Popes 
Zozimu3 and Boniface I., in relation to tbe case of Apia- 
rius, a presbyter of Mauritania Canadensis. 

TJibamis, Bishop of Sicca, had degraded and excom- 
municated this Apiarius as one that had been unlawfully 
ordained. Despairing of any reversal of the sentence at 
Carthage, Apiarius betook himself to Pope Zozimus, a 
prelate who was ever ready to turn everything to his own 
advantage, and eager to increase his authority," who, con- 
trary to the rules of the Church, which forbad bishops to 
receive those clerks who were excommunicated by their 
brethren, admitted Apiarius to communion, and sent as 
legates into Africa Faustinas, a bishop, and two priests, 
with written instructions (commonitoriuru), to cause Apia- 
rius to be restored, and get an acknowledgment from the 
African bishops of the right of Rome to entertain appeals 
from bishops and clerks. 

The African bishops, who had already more than once 
passed canons in their Councils that no appeals should be 
prosecuted beyond the seas — meaning, of course, at Rome' 
— required to know on what authority Zozimus asserted such 
a right ; whereupon Fauslinus and his colleagues produced 
certain canons, which they referred to as canons of the 
Council of Nice, and which purported to give bishops con- 
demned in a provincial synod the right of applying to the 
Sec of Rome ior a revision of the sentence, and to permit 
a clerk condemned by his own bishop to appeal to the 
bishop of the neighbouring provinces, which, by some 
stretch of imagination, they construed, in the case of the 
coast of Africa, to be Kome. 

The African bishops did not dispute the authority of the 
Council of Nice, which was admitted by them, in common 
with till the rest of Christendom, but respectfully stated 
that no such canons as those relied on by Faustinus were 
contained in the copies they possessed of the proceedings 
ol that Council ; but ns the legates confidently persisted 
that the Council of Nice had passed these canons, they 
promised to conform to them ud interim, until they were 
more certainly inloimcd whether they really belonged to 
the Council of Nice or not. Zozimus died very shortly 
afterwards, and after his death, a.d. 410, 23rd May, an 
universal synod of the bishops of Africa (21? in number) 
assembled at Carthage, when, in the presence of Faustinns 
and the other legates, the canons of the Council of Nice 
were read ; but rinding no such canons in their code as 
those asserted by the legates, it was proposed and agreed 

■ " Et tamen non pudet Stet.h.mum talibus adversus ecelesiam pa- 
trocinium prajstare et propter litcivricos aesereuuos fraternitatera 
scindere, insuper et Cypriatuun p.t'Udochristum et pseudo-apostolum 
et dolosum operarium diceiv. t^ni omnia in se esse cooscins p;2erenit 
ut altert ea per roencadum olgiceret qua: ipso ex merito audita 
deberet." — Ben. Ed. 56s. 

t For more upon this important subject see Catholic Latmas, vol 
3, pp. 110, 111. 

u Sao Uupiu's Ecde. His., vol. i., pp. 415-417, and p. 637. Dublin 
edition^l723. 

' ■' Canon c. xxv.— " Item placuit, ut presbyteri, diaconi, vel ceteri 
inferiores clerici, in causis quas habuerint, si de judiciis episcoporum. 
suoruni, qurcsti fnerint, viciui episcopi eos audianr, et inter eosquid- 
quid est finiant, adhibit! ab eis ea consensu episcoporum suorum- 
Quod si et ab els provocandum putaverint, non provoceot nisi ad 
Africana concilia, vel ad primates provinciarum suarnm; ad transma- 
rina autem qui pntaverit appellandum, a nullo intra Afiicem. in cem- 
munionim suscipiatur.— Concil. Milevit. II., c. 22, Conci). Afri. c. 92. 
Labbe and Cots, torn, ii. p. 1129, See also Canon 28. Ibid. p. 1064., 
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°n, in order to settle the dispute, that they should send 
deputies to the bishops of Constantinople, Alexandria, and 
Antioeh, to procure from them copies of their records of 
the Niccan Council; and they wrote to Pope Boniface to 
advise him to write also to the Eastern bishops to clear up 
the matter ; in which letter they informed him that they 
would act on these alleged canons until they received the 
true copies out of Greece, adding, however, that if it 
turned out that these canons were not there, they would 
not endure this new yolce, which seemed to them to be an 
effort of ambition, and that they must in that event be suf- 
fered to enjoy their ancient privileges." 

The result of the deputation to the east was that in 
November in the same year they received from St. Cyril, 
Bishop of Alexandria, and Atticus, Bishop of Constanti- 
nople, copies of the canons of the Council of Nice, which 
contained nothing but the confession of faith and the 
twenty canons they had possessed before, which they imme- 
diately sent to Pope Boniface as settling the matter; and 
the claim was not renewed in his lifetime. The trick of 
Pope Zozimus then came to light, which was, that he 
attempted to represent as canons which had been agreed 
to by the bishops of both the Eastern and "Western Churches 
at the GEcumenical Council of Nice, canons, which if ever 
passed at all in the form alleged, were adopted only in a 
small and partial synod held at S irdica, a.d. 347, twenly- 
two years after the Council of Nice, and at which about 
100 only of the Western bishops attended, all the Eastern 
bishops refusing to be present at it. That the canons of 
Sardica were never recognized as binding on the Church 
at large is clearly proved by Archbishop de Marca, in 
his elaborate work, De Concordia Sacerdotii et Imperii, 
lib. 7, c. 4 and 5, vol. 3, p. 303-315, and by the learned 
Dupin in his 2nd Dissertation, De Antiqua Ecclesias 
Disciplina, p. 113-C. Paris, 1G86. 

It would be difficult to exonerate either Zozimus or 
Boniface from the charge of deliberate fraud and impos- 
ture in this matter, and De Marca substantially admits 
that Zozimus was guilty of it, though he suggests the 
lame excuse of the necessity he was under of finding 
something which would be acknowledged as authority by 
the Africans : the canons of Sardica he knew would not. 
As to the suggestion of some writers, that Pope Zozimus 
mistook the canons of Sardica for those of Nice, because 
they may have been written in the same volume, without 
any distinction between those of Nice and Sardica, DeMarca 
discards it ; and, indeed, to suppose that a pope of Zozimus's 
ability could confound canons passed at Nice in 325 with 
those of Sardica in 347, neither of which were a century 
old at the time, is quite incredible. He, therefore, goes 
on to say, that perhaps it would more nearly approach the 
truth, if we should say that Zozimus was reduced by a cer- 
tain necessity to put forth those Sardican canons under 
the name of Nice, because Pope Innocent I. had openly 
said that the Church used no other canons in judging of 
ecclesiastical causes but those of Nice, and also because 
no Sardican synod was then known by the Africans, 
except that held by the Arians, wherefore it was neces- 
sary that Zozimus should ascribe those canons to the 
Council of Nice, that he might meet the opposition of the 
Africans ! ! About as stringent a necessity as a roguish 
lawyer would be under, if, finding nothing in Coke upon 
Littleton that was not against his client, he had the audacity 
to try to foist upon the judge the dictum of some inferior 
magistrate of a country court as an undoubted quotation 
from the writings of the English Justinian. 

The struggle of the popes for power over the inde- 
pendent African Church did not, however, terminate with 
the detection of Zozimus's fraud in the times of his im- 
mediate successor, Boniface ; for Boniface I. was scarcely 
dead, when his successor, Celestine, made another at- 
tempt to encroach upon the Church of Africa, by receiv- 
ing this same Apiarius into communion, and sending 
Faustinus again to Africa to procure his restoration. 
Faustinus demanded, under pretence of maintaining the 
privileges of the See of Rome, that Apiarius should be 
admitted into communion, because Celestine had so 
admitted him at Bonie. The African bishops, however, 
were not again to be over-reached, and proceeded, in the 
presence of Faustinus, to judge and condemn Apiarius, 
who, ultimately, himself confessed that he was guilty of 
the crimes imputed to him. Not content, however, with 
acting in defiance of Pope Celestine, the African bishops, 
"seeing(as the Roman Catholic historian, Dupin, says) 1 
of what importance it was to take care that for the future 
the African councils should not be thus imposed on," 
wrote a letter to Celestine, strongly advising him in 
future not to hearken to those who should come out of 
Africa, or admit to his communion any one excommu- 
nicated by the African bishops. "Your Holiness," said 

w "'Dupin Ecc. II:s. vol- i , p. C3D, De Marca Dc Concor. lib. vii.. c. 
IV , 8. 2, turn. 3, p. 35U. iiambtTA 178S. — '* Uac utique udque ad ad- 
veutnm verissimorum exeTEptarium Nicaeni Coneilii instrta gestis 
sunt: qu:e etsi quem-idmndum 'P^o, quod apud nes frafres ex Aposto- 
Ilea sede dfrcett allegavcrunt, couituonilorio contiuercntur, eoque or- 
cHne vet apud wis in Italia custodirentur, nuilo toodo dos talia, qualia 
comuiemurata jam nolumos, vel tolerare cogeremur. vet intolei abiiia 
pateremur. Sed credimus, adjuvants misericordia D< mini Dei nnstri, 
qnod tua sanctitate Romans Eccle« : ie prsasidente, Hon suinus jam 
latum typhum passari, et servabuntur erga nos ea, qua nobis eliam 
son dlsserentibus custodiri debeant, cum fraterna caritate, quae secun- 
dum sapientiam atque justitiam, quam tibi donavit ahiasimus, etiam 
ipse perspicis esse servanda, si forte ajiter se habent canonca Coneilii 
liieani." 

• Yel.1., p.M»J 



they, " may take notice that it was so decreed in the 
Council of Nice, .... and it would prove a great 
disorder if you should allow communion, against the 
rules, to bishops excommunicated in their own provinces. 
Tour Holiness, likewise, ought to reject those priests and 
other clergy who apply themselves to you, to avoid the 
punishment which they deserve; so much the more, 
because we nowhere read that the canons have taken 
away this privilege from the African Church ; and that, 
according to the decree of the Council of Nice, the judg- 
ment of priests and other clerks belongs to the metro- 
politan. For the fathers of that Council were wise and 
just enough to see that all causes ought to be decided in 
those very places where they have their birth ; and that 
each province shall not want the light of the Holy Spirit, 
which is necessary to direct and enable them to do 
justice to their people; so much the rather, that every 
one who thinks himself wronged by the sentences of 
judges that are placed over him may have their recourse 
to a synod of that province, or even to a national council. 
Were it not great rashness in any one of us to believe 
that God can inspire by his Spirit one single person 
(meaning the Bishop of Rome) to do justice, and deny 
the same to a great number of bishops assembled in a 
council? and how can it be imagined that judgment 
given out of the country, and beyond the seas, can stand, 
since it is often impossible, by reason of the infirmities 
of sex or age, to transport witnesses?" They then pro- 
ceed to inform Celestine that they did not find it deter- 
mined in the synod of the fathers (i.e., the Council of 
Nice) that the Bishop of Rome could send legates into 
other countries, and remind him that there was no such 
rule to be found in the true copies of the Council of 
Nice, which they had obtained from Cyril, Bishop.of 
Alexandria, and Atticus, of Constantinople; and they 
conclude by advising him to send no more clerks into 
Africa to see his judgments executed, lest he should seem 
to introduce into the Church the arrogance, ambition, and 
pride of the age, instead of that simplicity and humility 
which became' those who desired to see God ; and that, 
saving fraternal charity, Africa would by no means 
further bear brother Faustinus, having already removed 
from the Church Apiarius for his crimes. 5 ' " Where- 
upon," says Dupin/ " Celestine, seeing that the African 
bishops so firmly defended their rights, was deterred 
from his purpose.'' 

That Pope Celestine had some idea of getting his 
claims enforced by force may be collected from the 
epistle of St. Augustine to Celestine, in which, speak- 
ing of Antonius' case, he distinctly deprecates military 
violence.* 

Could any candid student of ecclesiastical history 
desire more conclusive proof than this instructive episode 
in the history of Africa affords, that the Church to 
which, bo it remembered, two of the greatest fathers of 
the Church belonged (viz.. St. Cyprian and St. Augustine) 
stoutly resisted the encroachments of the bishops of 
Rome, and determinedly maintained its own independence 
to the middle of the fifth century — that is, in the very 
times of St. Augustine himself, who was Bishop of Hippo 
during the whole period, and took an active part in the 
councils in questiou. b 



THE RELIGION OF OUR FATHERS. 

Letter from General V. de Gaja, Bagneres de Bigorre, 
to Monsieur Sonbies, Member of the Chamber of Deputies. 
(Translated from the French for the Catholic Layman.) 

Sib, — After an absence of three years, I returned to this 
delightful country, to which I ain attached by many feel- 
ings of affection and by many grateful recollections. As 
soon as I reached Bagneres, I hastened to inquire for 
those persons whom 1 have reason to remember, and from 
whom I received proofs of good will during my stay in 
this country. In my eagerness to become acquainted 
with the effects that late events have produced upon men 
and things, I soon learned that your administration had 
be; n attacked, but that, to the satisfaction" of the friends 
whom you possess among all ranks and all shades of 



1 "Executorcs ctiam Clericos vestros quibusque pe'entibua nolite 
mittere, nolite concedcre, ne fumosum typliuin, hoc est. fastum, am. 
bitionem, et superbiam, saecuti in Eccksiam ClnUti, qii:i; lucem sim- 
plicitatis et ImmiHUUs uitm, Deuro videre- cnpiuuibus, prjefert, 
videamur inducere; nam de fratre nostro Faustinoami tojum prosuis 
nefandis nequitiis de Cliristi Keclesiii dolendo Api.nio sseuri sutnu», 
quod eum probitate ac moderatione ruae sinciitatis, s.tlva fraterna 
charitate Africa ulterius mmirr.e patiatur, et aliil manu Deus noster 
sanctitatem vestram aevo longiore pro nobis oranurn custodiat, 
Domine Erater I 1 '— Dupin de Antiq. Disc., p. ISO. 

■ De Antiqui Disc., p. 181. 

"Mac responsione accepiil, Coclestinus videos Afros Episcoposjus 
sucm tarn eonstanter tueri, a propnxito dclcrrilus ft. N'ec enim am- 
plius est conatus Apiarlum restituere, ncc legatos in African) misit 
neo appellations Episcopoium suscvpit, nee clericos Afros ad se con^ 
fiyieutes, restitui curavif, nee tainen prupterua ab illorum coanrau- 
nione diseessit, sed se ab lis victum esse hand a'Kre pus.-us est. Som- 
niynt enim qui dicuut allqu-.d propterea schisnia niter Afucanain et 
it' mauam Eicleslam exortum fuisse." 

a •' Fublicas potestates el militares impetus tacquam exsecutnros 
apostolicn sedis sementiam . . ramores creberrimi comminantur . 
non sinas ista fieri obsecro teper Cliristi sanguinem, per apostoli Petri 
memoriam, qui Ohristianorura prfepositospopulornm mouo.it nevi- 
olenter domineutur in fratres "— Epis. 209, Opera torn, ii., p. 7;9. Ben. 
Ed. 

The Benedictine editors in note e. defend the authority of this letter, 
though it had been, they understood, suspected by some learned men. 
,«<. S 1lfa bb9 * ai V*"***' Con. Gea. torn, ii., pp. JQ48, 1QM, DM, 



opinion, you had replied with success to the calumnies 
and the clamours of which you had been the object. On 
reading in your pamphlet a paragraph in which, after 
speaking with good will of Protestants, you strongly pro- 
test against the imputations that had been applied to yon, 
of having had an intention of introducing Protestantism 
at Tarbes, I remarked a phrase, which I respect in as far 
us concerns your personal convictions, but which I feel 
bound to notice, as it would bo a personal attack on my- 
self, if it were established as a general principle. You say, 
" No, I do not wish to establish Protestantism, because I 
am a Catholic ; because I should consider it infamous to 
abjure the religion of my fathers, in which I was born and 
in which I wish to die." It is known that at Rochelle 
I openly abandoned the Romish faith, to embrace evan- 
gelical Protestantism, and the word " infamous" (used in 
relation to such a step) sounds ill in my ears, as it may 
also in the minds of some little enlightened persons, 
and raise prejudices against my character and conduct. 
Permit me, therefore, sir, to examine with you the prin- 
ciple which must be deduced from the expression which I 
have pointed out in your pamphlet. This principle is ex- 
pressed in the world by a maxim which, yon must confess, 
will not for an instant bear the test of examination — viz. 
" that it is our duty to die in the religion of our fathers." 
Yes, doubtless, we ought to die in the religion of our 
fathers, if that religion be true in its principles and pure 
from all important error. We ought then not only to 
die in it, but to live in it, to honour it, to spread it ; above 
all, to practise it. But if this religion be erroneous in its 
fundamental principles, or if, excellent and pure in its first 
origin, it has undergone such substantial alterations 
as to disfigure it, we ought immediately to employ our 
influence to bring it back to its primitive purity — we 
ought even to leave it if unchangeableness has become 
its fatal and definitive characteristic. To die in the 

religion of our fathers, even though 1 

but this would be to adopt an untenable proposition. 
"All religions are good," is the principle of those who 
have none. 

To die in the religion of our fathers, even though ! 
.... but is not this making religion an hereditary 
principle ; while, in truth, religion is only valuable when 
it is personal, and felt. 

To die in the religion of our fathers, whatever be that 
religion; this would he to condemn the first Christians, who 
abandoned Judaism and idolatry, and to condemn Jesus 
Christ and His apostles, who brought into the world a new 
religion and a new principle. 

To die in the religion of our fathers! Why, under the 
absolute control of this principle you and 1 should have 
been born in the Druidical religion of the Gauls, and you, 
sir, would be, perhaps, at this moment prostrate before 
some ignoble fetish, or assisting piously at some human 
sacrifice, taking place in the mysterious shadows of a 
sacred wood. 

To die in the religion of our fathers ! But let ns un- 
derstand each other. The religion of what fathers? for if 
we go back from generation to generation, through the 
numerous series of fathers who have transmitted life to 
ourselves, we see them draw their origin from the bosom 
of idolatry, then pass through the light of Christianity, 
then, perhaps, pass into Arianism, which desolated the 
Church, then through the dark paths of the middle ages, 
then through the different phases of sceptical incredulity 
and scoffing unbelief of the last century, and end at last in 
modern Romanism. Which of these religions is that of 
our fathers? In which of these forms of belief ought we to 
live and die? 

Holding in view these considerations and their in- 
evitable consequences, allow with me, sir, that we ought 
only to accept the religious inheritance which our fathers 
have left us, with the privilege of previously examining 
its value. 

Each one must bear his own burden, and as each is 
guided by an individual conscience, to each belongs 
necessarily an individual responsibility. 

If I have ceased to bo a Catholic according to Borne, to 
become a Catholic according to the Gospel, it is because 
I have made this examination (inventaire) not from in- 
credulity, but from an interest in my faith ; not from con- 
tempt, but with respect ; not from pride, but I hope with, 
humility ; not with a view to public opinion, but with a 
view to my own moral good ; not lightly, but laboriously; 
not in a day's caprice, but after many years of research, of 
observation, of reading, of conscientious and consecutive 
study. So that if I am to admit that it would be " infa- 
mous" on your part to abandon the religion of your 
fathers while you believe in it, you must acknowledge that 
it would be infamous on my part to persevere in it when I 
have ceased to believe it. I gave myself up to this re- 
search, as soon as I felt the want of religion awakened in 
me — as soon as I felt that we cannot do without a faith 
and serious convictions. I needed a religion that I could 
practise with entire conviction ; which should govern my 
whole being, reason, conscience, and heart, and not merely 
the imagination, of which we should always beware in the 
pursuit of religion. I needed a religion which, in prac- 
tice, should leave to the father of a family and to the hus- 
band all the exclusive responsibility of his position; to 
individual conscience all its imprescriptible rights ; a reli- 
gion which can be practised every day, not only in public 
edifices, bu( jn, (he sanctuary of one's fMftilj, tn$ wuida 



